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İnsanın Kurtuluşu: Marx’ın Değersel Hedefi; Marx’ın Bu Görüşünün Bugünkü Çağdaş Önemi  

Marx’ın Politik Kurtuluş, Toplumsal Kurtuluş ve İnsanın Kurtuluşu Kavramları Arasındaki Tarihsel, Mantıksal ve Gerçeklik Açılarından Bağlar ve Farklılıklar… 
Marx’ın Paris işçilerinin 1848 Devriminde Ortaya Attığı “Sosyal Cumhuriyet” sloganına yaklaşımı… 
Marx’a göre Paris Komünü ve Bugünkü Prolterya Diktatörlüğü Devletini Üstlenmesi gereken Toplumsal Kurtuluş Görevi… 
Marx’ın Devlet Teorisinde Gerçekleşen Üç Aşama : Rasyonel Devlet (Devlet Aklı) Görüşünden 

Marksizmin bütüncül doğasının önemli bir tezahürü, insanın özgürleşmesi değer hedefinin Marx'ın tüm öğretileri içinde kızıl bir şerit gibi içkin  olduğu gerçeğinde yatmaktadır. Marx'ın en son ulaştığı devlet teorisini ancak "insanlığın kurtuluşu için mücadele " yüksekliğinden anlayarak, onun devlet üzerine derin düşünce çağrışımlarını gerçek anlamda kavrayabiliriz. 
İnsanlığın kurtuluşu amacını içeren Marx'ın devlet teorisi "olumlama - olumsuzlama - olumsuzlamanın olumsuzlanması" şeklinde evrimsel bir süreçten geçmiştir ve bu nedenle Marx’ın devlet teorisi yalnızca "rasyonel devlet", "modern burjuva devleti" ve "proleter devlet" bilişsel ufkuna sahip olmakla kalmaz, aynı zamanda politik kurtuluş, toplumsal kurtuluş ve insan bireyselliğinin kurtuluşu üçlü boyutlarını da içerir. 
Marx'ın devlet teorisi, Xi Jinping ile başlayan yeni dönemde Çin'de devlet yönetişiminin modernleştirilmesi için önemli bir öneme ve ilham kaynağına sahiptir: Devlet yönetişiminin modernleşmesi, hem niceliksel hem de niteliksel olarak ikili bir belirleyiciliğe sahiptir ve tek bir alanda gerçekleştirilecek dönüşümden ziyade devletin yönetişim sisteminin sistemik bir dönüşümüdür ve devlet ile birey arasında optimal olumlu bir etkileşimin oluşturulmasının temel dayanak noktasıdır.
Çin Komünist Partisi Merkez Komitesi'nin 19. ÇKP Merkez Komitesi Dördüncü Genel Oturumu'nda (28-31 Ekim 2019) kabul edilen Çin’e Özgü Sosyalist Sistemi Yüksekte Tutalım ve Sistemin Mükemmelleştirilmesi ile Devlet Yönetişim Sisteminin ve Yönetişim Kapasitesinin Modernleşmesi ile İlgili Bazı Önemli Konulara İlişkin Karar"  bu alanda yeni bir adım atmıştır. 
Bu karar Marksist devlet teorisinin yeni bir gelişimi" olarak kabul edilmektedir. Bkz. 
http://en.qstheory.cn/2022-01/28/c_696684.htm
Marx'ın devlet teorisi ile Çin’de yeni dönemde uygulanan yönetim stratejisi arasındaki ilişkileri tartışan akademik araştırmalar yalnızca Marx'ın devletin tarihsel, sınıfsal ve kamusal doğasına ilişkin görüşlerini dikkate almak ve yorumlamak yeterli değildir. Aynı zamanda Marx'ın devlet teorisinin özne referansını ve değer yönelimini, Marx'ın düşüncesi boyunca bir kızıl şerit gibi varolan "insanın özgürleşmesi" gibi Marx’ın en yüksek idealinden hareketle tartışmak gerekir. Xi Jinping'in Marx'ın doğumunun 200. yıldönümü anma konferansında belirttiği gibi: Marksizm, insan-yönelimli bir teoridir, insanların kendi öz-kurtuluşlarını kendi çabaları ile elde edebilmeleri için kurulmuş olan ilk düşünce sistemidir. Marksizm, çok kapsamlı ve derinlikli bir yapıya sahip olmasına karşın, tek bir cümle içinde özetlenebilir – insanlığın özgürleşmesinin (kurtuluşunun) peşinde olmak.” . 
Marksizm. (Çeviren. Marksizmin teorik sistemi) Bu teorik sistem etkileyici bir gündoğumu gibi insanlığın…….kendi kurtuluşunu aradığı yolu aydınlatır. ( Xi Jinping) 
"İnsanın kurtuluşunu" çıkış noktası olarak alan bu makale, Marksizmin gelişim tarihine dayanarak  Marx'ın devlet teorisinde "devlet" ve "insanın kurtuluşu" arasındaki diyalektik ilişkiyi kapsamlı bir şekilde araştırmakta ve Marx'ın devlet teorisinde yer alan "insanın kurtuluşunu" kavramının kapsayıcı ve bütünsel yönlerini açıklamaktadır. Bu yaklaşım, Çin’de içinde bulunduğumuz yeni dönemde Partimizin devlet yönetişiminin modernleşmesi teorik önermesinin daha derinlemesine anlaşılması için büyük bir pratik öneme sahiptir.
Bölüm I. Marx'ın "devlet" ile "insanın kurtuluşu" arasındaki diyalektik ilişki ve Marx’ın devlet teorisinin evrimi üzerine  
Marx'ın "devlet" ile "insanın kurtuluşu" arasındaki diyalektik ilişkiye açıklık getirmesi bir gecede gerçekleşmedi. Marx, Rheinische Zeitung Gazetesinde editör olarak çalıştığı dönemde insanın kurtuluşu uğruna mücadele etmek için önce Hegel'in "rasyonel devletine" (Vernunftstaat) olan inançtan, ardından Yahudi Sorunu Üzerine adlı eserinde burjuva devletinin insanın kurtuluşunu sınırladığı eleştirisine ve daha sonra Komünist Manifesto'dan sonra devletin (proletarya diktatörlüğünün) insanın kurtuluşu için öneminin yeniden keşfetmesine doğru ilerleyen bir düşünsel evrim geçirdi. Marx, Olumlama, olumsuzlama ve olumsuzlamanın olumsuzlanmasından oluşan evrimsel bir düşünsel süreçten geçmişti. 
Yazar, Wu Haijiang (1961-), Fudan Üniversitesi Marksizm Okulu'nda profesör ve doktora danışmanı, dekan yardımcısı, esas olarak Marksizmin temel teorileri ve Marksizm ve modern uygarlık üzerine araştırmalar yapmaktadır.

İkinci yazar, Liu Chao (1994-), Fudan Üniversitesi, Marksizm Okulu'nda doktora öğrencisi ve esas olarak Marksist devlet teorisi üzerine çalışmaktadır.
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【Abstract】
An important manifestation of the holistic nature of Marxism lies in the fact that the value position of human emancipation runs through all of Marx's teachings. Only by understanding Marx's theory of the state from the height of "seeking liberation for mankind" can we truly grasp its profound thought connotation. 
With the aim of human emancipation, Marx's theory of the state has undergone an evolutionary process of "affirmation - negation - negation of negation", and thus has not only the cognitive horizon of "rational state", "modern bourgeois state" and "proletarian state", but also contains the triple dimensions of political emancipation, social emancipation and human individuality emancipation. Marx's theory of the state has important significance and inspiration for the modernization of state governance in China in the new era: the modernization of state governance has, both quantitative and qualitative, a dual determination, and is a systemic transformation of the state governance system rather than a single domain transformation, and the formation of a benign interaction between the state and the individual is its basic anchor point.

 The Decision of the Central Committee of the Communist Party of China on Several Major Issues Concerning the Adherence to and Perfection of the Socialist System with Chinese Characteristics and the Modernization of the State Governance System and the Governance Capacity, adopted at the Fourth Plenary Session of the 19th CPC Central Committee (Oct 28 to 31, 2019), is considered a "new development of Marxist theory of the state”. See.  http://en.qstheory.cn/2022-01/28/c_696684.htm

In reviewing the academic research on the relevance of Marx's theory of the state to the strategy of governance in the new era, it is not only necessary to base on Marx's interpretation path of the historical, class and public nature of the state, but also to clarify the subject reference and value orientation of Marx's theory of the state from the highest concern of "human emancipation", which is the main concern throughout Marx's thought. 

As General Secretary Xi Jinping pointed out at the conference commemorating the 200th anniversary of Marx's birth, "Marxism is the theory of the people, which for the first time created an ideological system for the people to achieve their own emancipation. Marxism is profound and profound, but in the final analysis, it is a phrase that seeks liberation for human beings." 

Taking "human emancipation" as the starting point, from the perspective of the development history of Marxism, this paper comprehensively combs the dialectical relationship between the "state" and "human emancipation" in Marx's theory of the state, and expounds the overall dimension of "human emancipation" contained in Marx's theory of the state, which is of great practical significance for a deep understanding of the theoretical proposition of the modernization of state governance in the new era.


Chapter I. Marx's thought on the dialectical relationship between the "state" and "human emancipation" and its evolution
 
Marx's clarification of the dialectical relationship between the "state" and "human emancipation" did not happen overnight. It was accompanied by a deepening of his understanding of human emancipation, going through an evolutionary process of affirmation, negation, and negation of negation, from the belief in Hegel's "rational state" (Vernunftstaat) to promote human emancipation during the Rheinische Zeitung period, to the critique of the modern bourgeois state for limiting human emancipation in On the Jewish Question, to the rediscovery of the significance of the state for human emancipation after The Communist Manifesto.

 (i) The state as the "actualization of reason" constitutes the active subject of human emancipation 
During the period of his Doctoral Dissertation, Marx completed his argument for individual freedom by affirming Epicurus' "theory of the atomic swerve", while pointing out that human freedom should be rational freedom, thus Marx parted ways with theism. During the Rheinische Zeitung period, in response to Hermes, the editor-in-chief of the Kölnische Zeitung, who argued that "religion determines the state", Marx pointed out that the state should be conceived in terms of freedom and reason rather than religion, and further emphasized that philosophy, a product of reason, should be used to pierce the illusion of religion. At this point, influenced by Hegel's philosophy of self-consciousness, Marx actually understood human emancipation as the emancipation of ideas, and regarded reason as one of the key elements, and believed that the state, constructed by reason, in turn bears the responsibility for human emancipation.

In Hegel, the state is a "reality of the ethical idea" that carries out a rational movement in itself and for itself and, as the actualization of reason, constitutes the standard of individual actions. Almost from the same standpoint, Marx pointed out that the state can "transform individual ends into ordinary ends, crude instincts into moral intentions, natural independence into spiritual freedom; make the individual happy with the life of the whole, and the whole with the convictions of the individual". It advocates examining the private sphere with the state as the center, and realizing human emancipation at the conceptual level through the construction and operation of the rational state. It should be noted that Marx had already perceived the importance of material interests in the life of the state and the limits of reason itself through the conflict of interests between the "knightly hierarchy," the "vassal hierarchy," and the "urban hierarchy”. 

Marx was already aware of the importance of material interests in the life of the state and the limits of reason itself, and he criticized the powers that be in the Prussian kingdom around the "book and newspaper publishing censorship" and the "forest theft law". 
However, Marx did not fundamentally shake his belief in the rational state, believing that the modern bourgeois state could become a rational state through self-supersession and overcoming the various shortcomings of reality, thus will complete the human emancipation. Thus, although Marx removed the Prussian kingdom from the category of the "rational state," he emphasized that chance events would not take the state "out of the sunlit path of justice," and that "state rationality and state ethics should be linked to solve every problem involving the material world. It is also necessary to link "the reason of the state and the ethics of the state to solve every material problem".
  (ii) The modern bourgeois state, a product of political emancipation, has instead it become a shackle to human emancipation
After leaving the Rheinische Zeitung, Marx began to focus on the difficult problem of material interests encountered during the Rheinische Zeitung period and, inspired by a systematic study of European and American history, he decided to liquidate Hegelian philosophy. In the unfinished Kreuznacher Manuscripts, Marx concluded that civil society determines the political state, thus establishing the materialist premise of a critique of the state. Only a few months later, On the Jewish Question appeared, marking a breakthrough in Marx's understanding of human emancipation from the abstract principle of reason, and thus bringing the question of the state back from the "heaven of reason" to the "earthly world". 
Marx pointed out: "It is in any case not enough to discuss who should be emancipated and who should be liberated. Criticism should also do a third thing. It must ask the question: what kind of liberation is meant here?"

Marx held that political emancipation is the emancipation obtained by the bourgeois political revolution from the feudal autocratic rule. The modern bourgeois state established through political emancipation, that is, the political state, has freed the state itself from the grip of religion and freed the civil society from the grip of political hierarchy. It has a certain historical significance, but it is not equal to human emancipation. The human emancipation should be oriented to the emancipation of all human beings and to the emancipation of all human beings who are released from all alienating relations, and "only when the real individual recovers the abstract citizen in himself and becomes a species of being as an individual, in the midst of his own empirical life, his own individual labor, his own individual relations, only when man recognizes his The emancipation of man will be complete only when he recognizes his own 'inherent power' as social power and organizes this power so that it is no longer separated from himself in the form of political power". 
According to Marx, the establishment of the modern bourgeois state did not complete the human emancipation, but became a shackle for it: on the one hand, the modern bourgeois state, while establishing the principle of community in an abstract sense by the granting of citizenship, became in reality a political guarantee for the output of isolated, self-interested "atomic individuals". 

This leads to a dichotomy between civil society and the state, causing greater confusion about man's "species-being" (species-essence) and his inability to recognize his inherent power as a social force. On the other hand, the direct relationship between human beings is alienated by capitalist private ownership into the relationship between human beings and things, and human beings reduce themselves and others to tools and are enslaved to things. The modern bourgeois state not only fails to overcome this phenomenon, but by its own operation enables the continuous reproduction of self-enslavement. It should be noted that the arrogation of the thing-and-human relation to the human-human relation also determines that the political emancipation led by the bourgeoisie is only the emancipation of the bourgeois minority, and the proletarians are excluded from the emancipation due to the lack of the things (means of production). 
Therefore, for Marx it was necessary to launch a systematic critique of the state itself, to expose its limitations on human emancipation, to negate the state as an important means to end human alienation, and to complete the return of man to his own species-being (species-essence). At this time, although Marx had already abandoned his the belief and thought in "rational state," he was still influenced by Feuerbach's philosophy and defined human emancipation mainly in an essentialist way. This led Marx to recognize only the historical significance of the state as a product of political emancipation, but he failed to see the practical significance of the state in continuing to move toward human emancipation.

(iii) Marx’s new stage: the state is the actual force through which the proletariat can promote human emancipation

In the Economic and Philosophical Manuscripts of 1844, Marx's attitude toward Feuerbach's philosophy changed subtly, and then he achieved the dual transcendence of Hegel's philosophy of "non-objectivity" and Feuerbach's philosophy of "sensual objectivity" by "sensuous objective activity”, unifying essence and actuality. This theoretical achievement is fixed by the concept of "practice" in the Feuerbach Theses, and is regarded as the essence of all social life. 
As a direct result of the germination of the new worldview, the "human emancipation" completely breaks through the domain of the intellectual activity of the "abstract man" of sensual intuition and turns to the "actual" historical activity of the " actual real man". In Marx, "actual man" is not a patchwork of abstract principles, but a person who belongs to a particular class in a class society and carries out practical activities that reflect certain relations of production. The actuality of historical activity determines that the "actual man", in exercising his subjective initiative, must be based on a specific historical stage and rely on the established conditions inherited from the past. This deepening of understanding brought Marx back to the question of the state.


Marx realized that in order to achieve human emancipation, it was meaningless to abolish the state in conception, and that it was necessary to rely on revolution to enable the proletariat to master and make rational use of the state apparatus to create conditions for human emancipation, thus transforming it into an actual force for human emancipation and gradually abolishing private ownership, the fundamental factor limiting human emancipation, and the state would eventually die out on its own. Thus, in The Communist Manifesto, Marx defined the "recent aim" of the communists: "the formation of the proletariat as a class, the overthrow of the bourgeoisie, and the seizure of power by the proletariat". 
Thereafter, while Marx continued to refer to the state in negative terms, such as "illusory community," as in the German Ideology, and repeatedly pointed to the historical fate of the state's inevitable end, in works such as Capital, he also maintained a constant focus on the positive aspects of the state. Whether it is the concept of the "dictatorship of the working class" in The Class Struggles in France, 1848-1850, the idea of a "social republic" in The Civil War in France where the proletariat takes control of the state apparatus for social transformation, or The Critique of the Gotha Programme's emphasis on the role of the dictatorship of the proletariat in the transition to communist society, and even the Notes on Anthropology's examination of the positive role of the basic functions of the state, all show that Marx believed that the state could be an actual force for the proletariat to promote human emancipation.

Chapter II. The basic connotation of Marx's theory of the state based on the goal of "human emancipation”
 
In terms of content, Marx's idea of human emancipation is an organic whole that includes political emancipation, social emancipation and the emancipation of human individuality. Although there is a certain logical progressive relationship between the three, in practice they do not follow each other or they are not fundamentally separated, but are mutually premised and intrinsically intertwined along with historical development, and are embedded in the basic connotation of Marx's theory of the state as a whole.


Seeking new possibilities for political emancipation: Establishing a new type of state power distinct from the modern bourgeois state

In On the Jewish Question, Marx, while revealing that political emancipation is essentially the emancipation of the bourgeoisie and its restrictive effect on human emancipation, also states that "although it is not the final form of universal human emancipation, it is the final form of human emancipation in the world system so far". This shows that Marx, while criticizing the fundamental position of political emancipation as a constraint on human emancipation, also recognizes that it constitutes an important link in the occurrence of human emancipation. Marx believed that an all-negative or all-affirmative approach to political emancipation was a departure from the materialist view of history, and that the scientific approach was to seek new possibilities for political emancipation by superseding the bourgeois-dominated political emancipation. This requires the establishment of a new type of state power that is distinct from the modern bourgeois state. Thus, it will not only put an end to the rule of religion over the secular state and eliminate feudal political hierarchy, but also transform the political emancipation of the minority into the political emancipation of the majority, and always advance along the direction of human emancipation.


The seizure of state power by the proletariat through revolution was the first step. Reflecting on the possibility of German emancipation, Marx pointedly pointed out: " in Germany, where practical life is as spiritless as spiritual life is unpractical, no class in civil society has any need or capacity for general emancipation until it is forced by its immediate condition, by material necessity, by its very chains. “  
And the proletariat is such a class: on the one hand, the proletariat, which is enslaved in the civil society but excluded from it, it is in total opposition to the modern bourgeois state system, and therefore bound to seek new communal possibilities, is revolutionary and resolute; on the other hand, the proletariat is "a class that cannot be emancipated without liberating itself from all other social spheres and thus On the other hand, the proletariat is a class in a social sphere “which cannot emancipate itself without emancipating itself from all other spheres of society and thereby emancipating all other spheres of society” (Marx 1844a) he need for universal emancipation makes the emancipation of the proletariat fundamentally consistent with the emancipation of humanity. 
In this way, Marx saw the proletariat as the heart of human emancipation. It was here, too, that Marx changed his understanding of political emancipation in On the Jewish Question just a few months earlier, breaking out of the narrow space of the bourgeois domain and turning to the proletariat. Marx later explained the historical significance of this shift in understanding in The Civil War in France: "The working class is not seeking to realize any ideal, but only to liberate those new social factors which are nurtured by the old collapsing bourgeois society itself." These factors inherit both the positive aspects of the old social matrix and contain the possibility of universal human emancipation. And it is only when the proletariat first obtains its own political emancipation and assumes state power through revolution that the new social factors can be liberated from the old system and form the basis of society, and the state can be reshaped toward the historical revolution of human emancipation. Moreover, Marx also clearly pointed out the organizational basis of the proletariat's seizure of state power: "The proletariat, in its struggle against the united forces of the proletariat, can act as a class only if it organizes itself as a party different from and opposed to all the old parties established by the proletariat." Only under the centralized and unified leadership of the advanced proletarian party can the proletariat truly move from "self-reliance" to "self-activity" and form a powerful historical synergy against the modern bourgeois state. At the same time, "in practical terms, the communists are the most resolute and always driving part of the workers' parties in all countries; in theoretical terms, they are superior to the rest of the proletarian masses in their understanding of the conditions, processes and general results of the proletarian movement." 
After gaining power, the proletariat must also continue to adhere to the leadership of the Communist Party in order to be able to take the right direction in theory and practice, always keeping human emancipation as the value aim of the new regime. Seeking new possibilities for political emancipation, one should build a form of regime organization in which the people are the masters. According to Marx, the proletariat cannot stay at the level of simply mastering the old state apparatus to build state power, otherwise it will just carry out regime change instead of achieving political emancipation on a new historical level. To transform political emancipation from the emancipation of the minority to the emancipation of the majority, it is necessary to break down the old state apparatus and ensure the people's mastery in a new form of regime organization. 
In Marx's words, "the short lived Commune could but betoken the tendency of the government of the people by the people". In particular, Marx emphasized that the new form of government was never parliamentary, but rather a working body of both legislative and executive character. Each region could elect representatives to handle its own public affairs and send representatives to higher levels of government, while retaining and consolidating the few but important functions of the central government. It is easy to see that although Marx did not directly propose the concept of "democratic centralism," his conception of a new form of state power organization already contained this meaning.

(ii) Achieving social emancipation: socio-economic and cultural transformation by using the proletarian state apparatus
 
What is social emancipation? 

As some scholars have pointed out, "Among the many studies by Marxist academy on Marx's theory of human emancipation, the focus of their study tends to focus on the distinction and bond between political and human emancipation, while research on Marx's idea of social emancipation and the transitional role of social emancipation in the development process from political to human emancipation is missing." 

To advocate that the creation of political emancipation alone automatically will lead to human emancipation vulgarizes the idea of human emancipation and at the same time, we will reverse and degenerate Marx's theory of state to the rational concept about the state.  
Marx: At the moment of the crisis between the government and the opposition, the workers opened battle on the streets; [King] Louis Philippe vanished, and with him the franchise reform; and in its place arose the republic, and indeed one which the victorious workers themselves designated as a “social” republic. No one, however, was clear as to what this social republic was
meaning to imply; not even the workers themselves. But they now had arms in their hands, and they were a power in the state.

Marx: The direct antithesis to the empire (despotic monarchy rule) was the Commune. The cry slogan of “social republic,” with which the February Revolution (1848)  was ushered in by the Paris proletariat, did but express a vague aspiration (demand of republic, Deniz)  after a republic which was not only to supercede the monarchical form of class rule, but class rule itself. The Commune was the positive form of that republic.

In The Civil War in France (Written: July 1870 - May 1871), Marx wrote: Such is the Commune – it is the political form of the social emancipation, of the liberation of labour from the usurpations (slaveholding) of the monopolists of the means of labour, created by the labourers themselves or forming the gift of nature. Here Marx made  a clear distinction between political and social emancipation. 

In Marx's view, human emancipation is a process, not a given result. The creation of political emancipation established the political prerequisites for human emancipation, but in the historical stage of transition to human emancipation, society "still bears the traces of the old society from which it was born in all respects, economically, morally and spiritually". 

Definition of social emancipation: 

The achievement of human emancipation should be based on the gradual removal of these traces of the old society and the achievement of socio-economic and cultural transformation, a process that Marx actually defined as social emancipation.  It should be noted that in the ultimate sense, Marx's "society" refers to "human society" that transcends the boundaries of the nation-state, but in terms of the process of emancipation, "social emancipation" still takes place within the nation-state over a certain span of history and time. We can therefore understand why Marx emphasized that "'social emancipation' is the great goal of the Republic. 
There is a dialectical logic in this thought: on the one hand, the new state power completes its self-validation by achieving social emancipation; on the other hand, the power of the state apparatus is necessary to transform social emancipation from "ought" to "is". (to reality) 

Socio-economic change is the key to social emancipation, and it requires the political guarantee (support) of the state. Marx summed it up highly: "The proletariat will use its political rule to seize step by step all the capital of the bourgeoisie, to concentrate all the instruments of production in the hands of the state, i.e., the proletariat organized as a ruling class, and to increase the total amount of productive forces as rapidly as possible." It is clear that the economic changes demanded by social emancipation are not tinkering with the capitalist mode of production, but penetrate to the essential point of the movement of the contradiction between the productive forces and the relations of production, thoroughly transforming the old relations of production and gradually eliminating the roots of class oppression and private ownership of human alienation. But historical changes in the relations of production do not occur naturally or overnight, and they are bound to face resistance from vested interests, so the state apparatus must be used to accelerate their transformation while ensuring that this historical process is not artificially interrupted. 
In 1873, Bakunin's work “Statism and Anarchy” was published anonymously in Geneva, and his view of the state as the source of the evils that led to private ownership and exploitation was taken up as guiding principle by the increasingly weakened Bakuninists within the First International. 
In a counter-critique to Bakunin's critique, Marx further clarified that the state of the dictatorship of the proletariat would still play an active role in the longer historical period.  See : Conspectus of Bakunin's Statism and Anarchy by Karl Marx, ...


In response to Bakunin's illusion of the immediate abolition of all forms of the state, including the dictatorship of the proletariat, Marx pointedly pointed out: "His (Bakunin's) social revolution was based on man’s will, not on economic conditions." 
The arbitrary and unrestrained insurrection of conspiratorial groups and rogue proletarians advocated by Bakunin could only result in social regression; only by placing social emancipation under the organization of a dictatorial proletarian state could a stable dynamic of change be created. Moreover, after the proletariat took power in the state, hostile forces and old social organizations did not simply disappear and could persist for a long time, risking at any time to seize state power and thus interrupt the process of social and even human emancipation, which also required retaining and even strengthening the coercive power of the state. Moreover, Marx pointed out in particular that "a complete social revolution is linked to certain historical conditions of economic development; these conditions are the preconditions for a social revolution." How to understand and grasp these "certain historical conditions of economic development"? Based on Marx's critique of Bakunin, three aspects can be summarized: one, the state should make rational use of the old relations of production to strengthen the proletariat while bringing into play the productive forces it still accommodates. 

Second, the state should coordinate the relations between the proletariat and other members of society, respect the common interests of different actors, and form a synergy for social emancipation efforts. Marx particularly emphasized the relationship between the proletariat and the peasantry, stating that "[the proletariat] will take measures in the capacity of government to improve the condition of the peasantry directly and thus draw them into the revolution." 
Third, the established realities and historical traditions of different countries should be respected to determine the concrete steps and means of social emancipation. In this regard, Marx criticized Bakunin's rejection of spatial particularity and satirized his attempt to follow the level of relatively backward nations to promote the social emancipation of Europe.

Social and cultural transformation work is an important part of social emancipation, and it requires the rational guidance of the state. To understand social emancipation only in economic terms would be to vulgarize Marx's profound historical insight about "economic determinism". In Marx's view, economic transformation determines social emancipation in the final sense, but cultural change also plays a crucial role in social emancipation, and constitutes a stable driving force for it. Moreover, although economic change also determines cultural change in the final sense, cultural change is still relatively independent and does not follow economic change, which requires that cultural change be considered as a distinct area of social emancipation from economic change. Marx was well aware that the new state power, which was born out of the old system, although it had superseded the old political emancipation, still contained elements of the old society, and that "the proletariat has not yet established its final organization, and in order to emancipate itself it has to use some means which it will abandon after it has been emancipated". These elements run the risk of eroding the essence of proletarian power, but the realistic tasks of a given historical stage urgently require the proletariat to make rational use of them. How to grasp the tension between the different elements of the old and the new society? Marx gives the answer, "Nor does he neglect for a minute to educate the workers to be as clearly aware as possible of the hostile antagonism between the bourgeoisie and the proletariat, so that the German workers can immediately make use of the social and political conditions that bourgeois rule necessarily entails as weapons against the bourgeoisie." 

In other words, the state should cultivate an advanced social culture with a distinct proletarian class standpoint and carry out social and cultural transformations that will deepen the proletariat's knowledge of the laws of history, help it understand the dialectical relationship between the long-term plans of the regime and the short-term goals, between ends and means, and thus firmly establish the historical mission of human emancipation and promote this great historical process under these historical conditions. To achieve this, "it is necessary to go through a series of historical processes that will transform both environment and people."

(ii) Returning to the Emancipation of Human Individuality: The Community Turn in Socialist State governance

Political and social emancipation in their own ways break down the external limits of human emancipation, but human emancipation in its full sense is possible only when it penetrates into the human being himself and is transformed into the inner force of subjectivity, i.e., the emancipation of individuality. Although Marxism and liberalism, which is the basis of the bourgeois concept of political emancipation, both emphasize the emancipation of individuality, there are essential differences in their conceptual understanding and choice of path. For one thing, Marx regarded the conclusion of the community as the meaning of individuality emancipation rather than the opposite. Liberalism understands the emancipation of human individuality as the separation of the individual from the community, and identifies the community as a threat to the emancipation of individuality on the basis of the individual. 
Marx, on the other hand, argues that the community can bring together the strengths of individuals to form a synergy that can accomplish goals that individuals cannot accomplish on their own, providing the conditions for individual emancipation. In turn, the richness of individuality creates new possibilities for community.  Therefore, "the first thing that should be avoided is the reassertion of 'society' as an abstraction in opposition to the individual. The individual is a social being." "Individual freedom is possible only in the community." 


Secondly, the emancipation of the individual is embodied in a free and conscious objective activity, which is based on the deepening of the individual's knowledge of necessity and is the result of historical generation in practice, rather than a fixed and unchanging abstract principle. Marx affirms the symbolic significance of liberalism's claims of "freedom," "fairness," and "justice" for the emancipation of human individuality, but refuses to understand these claims on the level of a priori principles as transhistorical and eternal existence. As Engels noted in his critique of Dühring: "It is not nature and man who adapt themselves to principles, but principles are right only insofar as they conform to nature and history."  This understanding of Marx's emancipation of the individuality is clearly reflected in his conception of freedom: "Freedom consists not only in what I live by, but also in how I live, and not only in what I do freely, but also in my doing these things freely."  Marx's above-mentioned double aspect thought about the emancipation of the individuality allows for a historical reconfiguration of the relationship between the individual and the individual and the state and the individual in the socialist state. 

The dichotomy between the individual and the individual and the individual and the state is no longer a subject-object dichotomy, but an inter-subjective interactive and mutually beneficial relationship, and a new model of community governance becomes possible and a mode of practice for the emancipation of human individuality. In Marx's view, the Paris Commune, the embryonic socialist state, initiated the historical process of "community governance," whereby individuals no longer identify "others as hell" and do not view the state one-sidedly as their antithesis, thus treating state life negatively. This is a fundamental difference from the modern capitalist state as an "illusory community". "For the first time in history, the petty and middle bourgeoisie openly united under the banner of the workers' revolution, which they declared to be the only means of saving themselves and France! Together with the workers they formed the main body of the National Self-Defense Army, they met together with the workers in the communes, they acted as intermediaries for the workers in the Republican Union!"


Community governance, firstly at once, serves as the starting point of the socialist state and constitutes the process and ultimate destination of the socialist state. On the one hand, the establishment of the socialist state marks the beginning of community governance. The political emancipation of the people as the masters of the regime and the economic and cultural changes brought about by social emancipation removed the obstacles to community governance and enabled individuals to participate in various ways in the governance of the state in general. Through the actual community governance activities, the capacity structure of individuals is systematically optimized and the awareness of necessity is gradually deepened. The united individuals change both externally and internally, gradually recognizing their "inherent power" as a social power in the practice of shared governance, and thus redefining the human being itself in the structure of relations. On the other hand, the ultimate realization of community governance presupposes the end of the state.

    III. Modernization of State governance in the New Era

Since the late 1990s, neoliberalism, which has long dominated Western thought and advocated the "retreat of the state," has come under widespread questioning because it has caused serious social rifts and economic imbalances. Scholars thus turned their attention to the rising China, hoping to find answers to real problems in China’s state governance. However, the Western empiricist tradition can only stay in the "Chinese Application", but cannot go deep into the "Chinese Substance", and cannot understand the intrinsic connection between the value and purpose of "human emancipation" rooted in Marxism and China's state governance. 
However, "human emancipation" is after all an issue with a historical span, and we cannot simply resort to digging up all the details of the classical Marxist texts, but should understand the leadership and regulation of "human emancipation" for China's state governance from a methodological perspective, and at the same time we should avoid "external reflection" and combine it with the historical issue of modernization of state governance in this new era. Based on this, we propose the following three notions.

We propose the following three notions: 
In terms of political emancipation, the modernization of state governance contains both quantitative and qualitative stipulations. The "mega-scale" nature of the China makes China's state governance naturally have a large and complex governance object, which determines that the modernization of state governance must be committed to the improvement of structural efficiency between the benefits and costs of governance and adaptive efficiency sensitive to environmental changes, so as to achieve a breakthrough in quantitative determinations. However, governance efficiency is an important test of all governance modernization, but not the only test of China's state governance modernization. Whether to adhere to the people as the center and ensure the people's mastery is the fundamental criterion to test the modernization of governance in China, which is also the qualitative determinations that distinguishes it from the modernization of governance in capitalist countries. 
[bookmark: _Hlk109605399]Marx established three principles for this purpose: One is the principle of supersession (Aufhebung). In Marx, the political emancipation of the proletariat is realized in the supersession of the political emancipation of the bourgeoisie, and the proletariat’s  transcendence of the latter inherits all the affirmative aspects of the latter. This shows that the modernization of state governance is not closed, and all elements of governance that benefit the people should be recognized and drawn upon. 

The second is the principle of party leadership. For Marx, political emancipation is only actual if it is placed under the leadership of an advanced proletarian party, otherwise it may be reduced to a purposeless insurrection lacking the height of principle. In this sense, the leadership of the CPC constitutes the key to the modernization of state governance, and only by integrating the Party's overall leadership in all aspects of state’s governance can we ensure that the modernization of state governance always and better adheres to the people as the center. At the same time, it also means that the quality level of the Party's leadership largely influences the process of modernizing state governance. Xi Jinping also put forward the creative proposition of the Party's self-revolution for the new era, which provides a fundamental insight into the outstanding significance of strict governance of the Party for the modernization of state governance. 
Third is the principle of authenticity. Marx rejected an abstract understanding of political emancipation and advocated practical initiatives to ensure that the people are in charge. The Fourth Plenary Session of the 19th CPC Central Committee emphasized adherence to and improvement of the system of people's mastership, and for the first time put forward the concept of "people's livelihood protection system", raising the people-centeredness to the level of institutional design, which is a major innovation of Marx's theory of the state.

In terms of social emancipation, the modernisation of state governance is not the modernization of a single domain, but a systematic transformation of state governance. After Marx's death, the thinkers of the Second International generally vulgarised Marxism into economic determinism, which on the one hand obscured Marx's theory of the state, and on the other hand made the few related Marx studies focus only on economic factors, thus falling into positivism and instrumentalism, which had an extremely negative impact on the proletarian revolutions. 
Based on a profound summary of Marx's theory of the state, China rejects the single-factor approach to development, focuses on the "five-in-one" overall layout and the strategic layout of the "Four Comprehensives", Comprehensively build a moderately prosperous society ; Comprehensively deepen reform 
Comprehensively govern the state according to law; Comprehensively strictly govern the Party.)

And China adheres to the "Five Development Concepts" (innovation, Coordination, Green, Open, sharing)  ; together, they demonstrate a true understanding that modernisation of state governance means a systemic transformation in an all-round, multi-level and wide-ranging manner, rather than being limited to local adjustments in a particular area. The Fourth Plenary Session of the 19th Party Central Committee, which proposed to adhere to and improve the basic socialist economic system and also stressed the importance of adhering to the system of improving and developing advanced socialist culture, is a clear embodiment and contemporary expression of the knowledge of this truth. At the same time, in the ultimate sense, the "society" advocated by Marx is not "civil society" but "human society", and the holistic approach that pervades this judgment makes China’s state governance have an international perspective. 

Since the beginning of the new century, the post-Fordism of the mode of production on a global scale, the rise of the virtual economy and the normalisation of cross-border flows have brought new opportunities and challenges to state governance. The modernisation of state governance is, to a certain extent, a theoretical response to this global context. 

It is not difficult to find that the important concepts such as the "Community with a Shared Future for Mankind", "One Belt One Road", and "Global Internet Governance" proposed by General Secretary Xi Jinping for the new era contain profound implications for the benign interaction between national level state governance and global governance. In this sense, how to innovate state governance while contributing "Chinese solutions" to global governance is also a question that should be seriously considered in the modernisation of national level state  governance.

In terms of emancipation of individuality, the formation of a benign interaction between the state and the individual is an important point of departure for the modernisation of state governance, which is realised through the community governance. In Marx's view, the emancipation of human individuality is a collection of human will and ability, which neither implies to break away from the community nor is given by the community in an external and abstract way, but it is the result of individuals in practice with the community acts as the carrier position. The community governance for public affairs is its important form of realization.
The Decision of the Fourth Plenary Session of the 19th Central Committee of the Party put forward that "social governance is an important aspect of state governance" and said "we should build a community of social governance in which everyone is responsible, everyone does his or her part and everyone enjoys it". 
Major issues concerning how to uphold and improve the system of socialism with Chinese characteristics and advance the modernization of China's system and capacity for governance

This understanding embodies the value of the emancipation of the human individuality and aims to better connect the two ends of society, the state and the individual, and to establish a closer relationship of community governance through the intermediary of society. The requirement that "everyone is responsible, everyone does his or her part and everyone enjoys it" is also a side effect of the emancipation of the individual: "everyone is responsible" is the responsibility of the individual for the community, "everyone does his or her part" is about the community creating the conditions for the governance of the individual, and " everyone enjoys it" is about the good relationship between the community and the individual.

 In practical terms, the fight against the COVID-19 epidemic is a strong confirmation of the existence of this community-and-governance relationship. In the new epidemic, China has rejected the so-called "herd immunity" proposed by some Western governments based on instrumental rationality, and has taken extensive measures to protect the lives and property of individuals, regardless of the cost and without discrimination. In the future, on the basis of the consolidation of this positive and interactive community-and- governance relationship, the totalitarian model of state governance, which is a historical legacy, will gradually dissipate, and the power that the state has acquired from society will be further returned back into the society. 

However, this process of 'socialisation of the state' must be distinguished from both the 'retreat of the state' advocated by neo-liberalism and the 'trade unionism' advocated by the radical left. 
On the one hand, its final completion presupposes the complete elimination of class distinctions and private ownership, which requires a long historical process, rather than the immediate and complete return of the state back into the society. 
On the other hand, the subject 'state' is not invisible in this process, but takes on the role of 'meta-governance', i.e. 
it guides how to achieve the details of community governance, balances and coordinates individual actions, and at the same time undertakes the task of designing institutions and providing vision to ensure the right direction and operational efficiency of governance.

[Biographical Note] Wu Haijiang (1961-), male, native of Langfang, Hebei Province, is a professor and doctoral supervisor, deputy dean of the School of Marxism, Fudan University, mainly engaged in research on the basic theory of Marxism and Marxism and modern civilization.

Liu Chao (1994-), male, native of Weihai, Shandong Province, is a doctoral candidate at the School of Marxism, Fudan University, mainly engaged in the study of Marxist theory of the state.
[Article source]: Socialism Studies, No. 5, 2020
