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Abstract: Social thought trends are the reflection of social reality in the field of thought. Since the reform and opening up, China's social thoughts have gone through three stages of evolution, presenting three theoretical spectra: the first is the "single" theoretical spectrum in the 1980s, the second is the "opposition" theoretical spectrum from the 1990s to around 2010, and the third is the "diffused" theoretical spectrum from 2010 to the present (2022). 
These development stages reflect the essence of China's social development since the reform and opening up, that is, the transformation from "relatively single" to "relatively plural" and then to "highly plural" social structure. Each social thought reflects the interests of a specific group and aims to influence the choice of path or policy. "Development" and "leading" are the 2 basic ways to deal with such diverse social-political thoughts, that is, to dissolve the existence basis of social thoughts with promoting healthy “development” and we should “lead” the development of diverse social thoughts with socialist mainstream values.

Social thoughts are the basic variables that affect political development. Behind major historical events such as the collapse of the Soviet Union and Eastern Europe's socialist camp at the end of the 20th century and the "Arab Spring" at the beginning of the 21st century, there are always shadows of social thoughts. The impact of social thoughts on China is also very obvious: before and after the May Fourth Movement, China saw the so-called "ideological war" situation, and various social thoughts tried to point out the direction for China's development; in the early days of reform and opening up, social thoughts led to "spiritual pollution" and "bourgeois liberalization" in the 1980s, which profoundly negatively affected China's political stability; after entering the 1990s, neoliberalism, constitutional democracy, universal values ​​and other thoughts tried to lead China to the Western development path. After the 2010 nowadays, social thoughts are undergoing an overall transformation, and a large number of unprecedented social thoughts have entered the spotlight and attracted a large number of followers. 
General Secretary Xi Jinping pointed out that "in today's era, social thoughts and value orientations are becoming increasingly active, mainstream and non-mainstream coexist, advanced and backward are intertwined, and social thoughts are turbulent"①, which poses new challenges to how to consolidate the guiding role of Marxism in the field of ideology. Understanding the development, evolution and inherent nature of Chinese social thought since the reform and opening up is an important means to meet this challenge.
"Social thoughts" and "political thoughts" have roughly the same meaning: political thoughts are mainly about content, while social thoughts are mainly about social impact. ② 
In general, to become a social thought, the following four criteria must be met. First, ideological nature. Social thoughts must take a specific theoretical position as a starting point and an analysis of prominent real-life issues as a basis, and form a systematic theory through the combination of theoretical positions and real-life issues. Second, social nature. Social thoughts must have broad public support. If an idea only stays within the intellectual community and does not form a social impact, it is an expression of academic views rather than a social thought. Third, political nature. That is, social thoughts aim to influence the choice of political development path or major public decisions. This goal has a certain degree of circuitousness, that is, the influence path from intellectual elites to ordinary people and then to political elites. Fourth, non-mainstream nature. Social thoughts usually come and go quickly, and are not as stable and coherent as ideologies, especially not supported by the ruling class like mainstream ideologies are supported.

　　From the founding of New China to before the reform and opening up, various major political movements have been experienced, and social thoughts have had little foothold. However, since the launch of reform and opening up, along with the rapid diversification of Chinese society, social thoughts have flourished. Therefore, in terms of time period selection, the time range discussed in this article is limited to the period from the launch of reform and opening up to 2020. This period can be roughly divided into three stages with 1990 and 2010 as the boundary: the "germination and mutation" stage in the 1980s, the "differentiation and contention" stage from the 1990s to around 2010, and the "adjustment and transformation" stage from 2010 to the present. ③ Next, the theoretical spectrum of these three stages will be analyzed respectively, and the inherent essence behind the stage changes will be summarized.

　　1. Germination and mutation stage: single spectrum

The rise of social thoughts after the reform and opening up benefited from the special political background at that time: the ideological emancipation movement and the shift of the development focus. Under the repeated cleansing of political movements such as the "Anti-Rightist Movement" and the "Cultural Revolution", social thoughts had difficulty gaining a foothold. The discussion on the "standard of truth" in 1978 and the subsequent ideological emancipation brought liberation to the long-constrained ideological circles. At the same time, the shift of the focus of national construction from class struggle to economic construction prompted intellectuals to rethink the direction of national development. ④ 
As a scholar said at the time: "The 'Cultural Revolution' had a great impact on me. After the end of the 'Cultural Revolution', the question of 'where is China going' was once again placed in front of every Chinese. When I planned to take the postgraduate entrance examination, of course I would think of learning some knowledge that can directly promote the progress of Chinese society." ⑤ The turning point of the times provided an opportunity for the emergence of social thoughts.

The suddenly relaxed ideological environment, increasingly open foreign policy and market-oriented reform orientation brought a huge ideological impact to the intellectuals in the 1980s. Combining their own life experiences, they tried to diagnose the problems existing in China and propose solutions to them, pointing out the direction for China's healthy development. In this context, China and the West, capitalism and socialism became the basic thinking framework, and modern Western countries became the main reference objects. 
The stability and prosperity of Western countries after World War II made many intellectuals admire them. This psychological orientation came together to brew a powerful "Westernization" trend, which was named "New Enlightenment", that is, it believed that the first point of Chinese society was that "Enlightenment is far from complete" and "China needs a Renaissance." ⑥

The "New Enlightenment" adheres to the erroneous idea of ​​"Western form for Chinese use", that is, to apply Western political, economic and cultural concepts to China, hoping that China will become a modern country similar to the West. For example, Li Zehou argues that "'Western form for Chinese use' means to consolidate the Western ideas from economy to political system to liberal democracy in politics, and then add Chinese spirit to it"⑦. 
In terms of methods, Wang Yuanhua, a representative of the New Enlightenment, advocated another enlightenment movement similar to the mass movement, and founded a publication for this purpose and worked hard to promote it. ⑧ 
Another representative, Li Zehou, argues that the key to the new enlightenment is how to improve the legal system. "What is the direction of enlightenment? I oppose what Wang Yuanhua did back then, and I want to have another enlightenment movement. It is not a mass movement, not a cry, but how to improve institutional reforms... Enlightenment must move towards real construction, first of all, the construction of the rule of law, and there must be some specific methods and steps in this regard." ⑨ In general, the "New Enlightenment" no longer appeals to the basic principles of Marxism, but draws inspiration from Western liberalism, calling on China to pursue Western-style modernization.

In terms of positioning, the New Enlightenment positioned itself as a continuation of the May Fourth Movement, attempting to further deepen the enlightenment spirit evoked by the May Fourth Movement. Wang Yuanhua recalled in his later years: "I grew up under the spiritual atmosphere and ideological influence of the May Fourth Movement, and I have always believed that the May Fourth Movement's anti-traditionalism and advocacy of Westernization were natural... On the issue of the May Fourth Movement, like many people today, I still believe that this is a bottom line that must be adhered to: the May Fourth Movement's ideas must be inherited in their entirety." (10) In the eyes of the New Enlightenment, the May Fourth Movement connected with the Western democratic and scientific spirit and advocated the establishment of modern China through cultural reform of the nation. However, "national salvation" and "enlightenment" were the two major tasks facing modern China. Due to the subsequent crisis, these two tasks made national salvation overwhelm enlightenment. (11) 
Therefore, the May Fourth Movement became an unfinished cause, which provided a footnote for the emergence of disastrous movements such as the Cultural Revolution. Precisely because of this, some intellectuals believe that it is necessary to inherit and deepen the spirit of the May Fourth Movement and to realize values ​​such as freedom, independence, and equality in the new historical context. Only by reforming the nation can China truly transform into a modern country. (12)

　　But as Wang Hui said, "'New Enlightenment' is a broad and complex social trend, composed of many different ideological factors" (13). Humanism, existentialism, postmodernism, etc. are all reflected in this trend. These divergent ideological tendencies have only two aspects of consensus: one is the reflection and criticism of traditional socialism; the other is to define the reform goals and point out the direction for China's next development. It is in these two senses that the "New Enlightenment" can be called a "single" social trend. Based on Wang Hui's summary, the core propositions of the New Enlightenment are as follows:

　　In economics, through the criticism of the traditional socialist planned economy, the legitimate status of the market economy and the law of value in the process of commodity circulation were reaffirmed, and the market (which was understood as economic freedom) and private ownership were understood as the universal form of modern economy, and the goal of integrating the Chinese economy into the world market was finally achieved. In politics, it was required to rebuild the formalized legal system and the modern civil service system, and gradually establish a parliamentary system that protected human rights and restricted the power of rulers by expanding the freedom of the press and speech (which was understood as political freedom). In culture, some scholars used the scientific spirit or the values ​​of scientism to rebuild a new picture of world history and Chinese history, thus taking the goals that Western modernization had achieved as the highest norm for China's social change, and thereby expanding the criticism of traditional socialist practice to a criticism of the social structure of China's entire feudal history. Other scholars, through the discussion of the concept of subjectivity in fields such as philosophy and literature, on the one hand called for human freedom and liberation, and on the other hand tried to establish individualistic social ethics and value standards (which was understood as personal freedom). (14)
        Bourgeois liberalism trend in the late 1980s
Although the New Enlightenment was consistent with the national policies at the beginning of the reform and opening up in terms of advocating modernization, marketization and ideological emancipation, it was essentially a harmful social trend that was anti-party and anti-socialist. 
It stood on the position of "Western form and Chinese use" and demanded that China abandon socialism and take the capitalist road. Especially in the late 1980s, as the New Enlightenment further degenerated into the "bourgeois liberalization" trend, its harmfulness became more evident. 
Under the banner of bourgeois freedom, democracy, human rights, etc., it openly carried out anti-party and anti-socialist activities, causing serious consequences for the social stability and people's lives at that time. Deng Xiaoping, the chief architect of reform and opening up, had repeatedly severely criticized the bourgeois liberalization trend, believing that it was essentially "spreading all kinds of decadent and decadent ideas of the bourgeoisie and other exploiting classes, spreading distrust of the cause of socialism, communism and the leadership of the Communist Party" and "engaging in bourgeois liberalization is taking the capitalist road" (15). By the end of the 1980s, this harmful social trend that began with "New Enlightenment" and ended with "bourgeois liberalization" was finally put to an end.

　　2. Differentiation and contention stage: the spectrum of oppositional thought trends

After a brief downturn in the early 1990s, social thoughts quickly flourished due to the following reasons: First, Deng Xiaoping’s “Southern Tour” in 1992, the establishment of the direction of socialist market economic reform and the social changes it brought about greatly stimulated the development of social thoughts; second, the increasingly open country and intensive exchanges between China and foreign countries facilitated the entry of Western social thoughts into China; third, in view of the problems ultimately caused by the New Enlightenment, the intellectual community reflected and adjusted, and most people abandoned the strategy of the New Enlightenment and resorted to more diversified paths to think about China’s development path; fourth, the study abroad policy implemented at the beginning of reform and opening up began to show results, and a large number of intellectuals who studied in Europe, the United States and Japan returned to China and brought back their observations of the West. 
These factors combined to become an important driving force for the differentiation and development of social thoughts. The second stage spanned roughly from the early 1990s to around 2010, during which various thoughts rose and fell, competed with each other, and formed a mottled theoretical spectrum. Neoliberalism, constitutional democracy, universal values, the New Left, neo-authoritarianism, and neo-Confucianism were the six most colorful types in this spectrum, representing the opposing development concepts of "imitating the West" and "based on the local". 
Since this article is positioned to outline the theoretical spectrum of social thoughts rather than targeting specific thoughts, and since many works have conducted special research on specific thoughts, the following will outline the theoretical spectrum of this stage based on the clarification of the basic propositions of these thoughts. (16)

　　1. The idea of ​​emulating the West (Early 1990s to around 2010)

Although the social thoughts in the second stage were highly differentiated, "imitating the West" was one of the common positions of many thoughts at that time. The social thoughts that held this position mainly included neoliberalism, civil society, democratic socialism, constitutional democracy, historical nihilism, and universal values. Among them, neoliberalism advocates imitating the Western economic system; civil society and constitutional democracy hold basically the same position, both advocating that China develop a Western constitutional model based on checks and balances; historical nihilism and universal values ​​are mutually reinforcing: the former takes it as its mission to negate Chinese culture, while the latter replaces it with Western culture. Democratic socialism summarizes all these Westernization claims to form an overall political concept. 
Therefore, the above six thoughts can be divided into economic, political and cultural dimensions, with neoliberalism, constitutional democracy and universal values ​​as typical examples. Because compared with other thoughts such as civil society, these three thoughts have caused the most fundamental harm to our country, and the country has invested the most critical energy in them. (17)

First, the Westernization concept of neoliberalism. 
The rise of neoliberalism (18) in China has a historical coupling aspect. As David Harvey, a representative figure in neoliberalism research, said: "The timing of China's economic reform coincided with the capitalist turn in Britain and the United States. It is difficult not to regard this as a coincidence of world historical significance. ... China's striking appearance as a global economic power is partly an unexpected result of the neoliberal turn in the developed capitalist world." (19) 
After Keynesianism brought serious problems to Western countries, the long-awaited neoliberalism finally ascended to the throne of Western ideology in the 1980s and 1990s, and policy models such as "Thatcherism", "Reaganism" and "Washington Consensus" emerged. (20) Neoliberalism takes economic privatization, liberalization, marketization and minimization of government intervention as its core propositions, advocating reducing the government's economic management functions, cutting social welfare, privatizing state-owned enterprises and public services, removing obstacles to the free flow of goods and services around the world, promoting a free competition economic model, transforming from labor-capital cooperation to capital rule, and reducing corporate tax burdens. (21) 
Through these policies, capital has been liberated from the “visible hand” of the government, its vitality has been comprehensively enhanced, and it has spread across the globe relying on new information technology, giving rise to a remarkable wave of economic globalization.
     During this period, China launched a comprehensive market-oriented socialist economic system reform. Prioritizing economic efficiency, reducing government planning, absorbing foreign capital, rationally allocating resources, and developing an export-oriented economy became the focus of the reform. These contents are consistent with the propositions of neoliberalism, thus promoting the development of Western neoliberalism in China. 
First, the works of Hayek, Friedman, Coase, North and others were translated into Chinese in large quantities, followed by the "property rights school", "Austrian school", "new institutional school" and "monetaristism" becoming fashionable theories in the ideological world. Based on these theories, some scholars began to actively make suggestions for China's market-oriented reform. For example, based on the property rights theory, Zhang Wuchang advocated that the reform focus should be placed on solving the problem of private property rights and implementing a thorough privatization policy; (22) 
Other scholars focused on state-owned enterprises and believed that the focus of state-owned enterprise reform was to resolve the contradiction between state ownership and enterprise management rights and establish a modern enterprise system. (23) Neoliberalism attacked on two fronts: on the one hand, it was committed to criticizing the planned economic system based on public ownership; on the other hand, it vigorously promoted the market economic system based on private property rights, marketization and openness.

From the establishment of the reform goal of building a socialist market economic system in China in 1992 to the outbreak of the global financial crisis in 2008, neoliberalism has made great progress in China and has become the mainstream discourse in China's economics community. (24) 
At that time, neoliberalism went beyond the academic community and had a wide-ranging impact on the whole society. Although the propositions of neoliberalism have some points of agreement with the reform orientation of the market economy, its essence is to challenge and replace the socialist economic system with Chinese characteristics. For example, neoliberalism replaces the concept of collectivism with the concept of individualism, replaces the ownership structure dominated by public ownership with comprehensive private ownership, replaces the rationality of government economic management behavior with complete marketization, and hands over China's economic sovereignty with thorough globalization. As some scholars have said, if neoliberalism is used to guide China's reform, it will not only be divorced from China's reality, but will also lead to very harmful consequences. (25)

Second, the Westernization of constitutional democracy. 
The rise of constitutional democracy in China has benefited from a variety of stimuli. 
First, it is the inherent appeal of neoliberalism. Neoliberalism's emphasis on private property rights, contractual economy, and minimal government has formed an inherent appeal for limited government, which is consistent with the basic proposition of constitutional democracy. Second, it is the stimulus brought by social changes. With the rapid development of the market economy, Chinese society has become more diversified, a large number of non-governmental organizations have emerged, and people's economic and educational levels have been significantly improved. Along with this, people's subject consciousness, rights consciousness, and participation consciousness have been comprehensively enhanced. These changes provide an internal driving force for the rise of constitutional democracy. Finally, there are unexpected consequences brought about by national policy adjustments. For example, since the 1990s, principles such as "rule of law", "rule of law", and "state respect and protection of human rights" have been successively included in the Constitution. These changes have given some intellectuals the illusion that China is moving in the direction of Western constitutional democracy. By the beginning of the 21st century, constitutional democracy has become one of the most influential social trends in China.

　　There are many factions within the constitutional democracy movement, among which the "pan-constitutionalists" and the "socialist constitutionalists" are the two most important factions, while the influence of other factions is relatively much smaller. The "pan-constitutionalists" advocate completely abandoning the socialist system and taking the path of Western constitutional democracy; the "socialist constitutionalists" pay more attention to China's national conditions and advocate the development of constitutional democracy on the premise of attaching importance to the socialist system, taking the path of "socialist constitutionalism" with Chinese characteristics. In fact, the "pan-constitutionalists" and the "social-constitutionalists" only differ in the paths to constitutionalism, and their core propositions are basically the same: both take individual freedom and human rights as their starting point, and remain silent or oppose collectivist values ​​and community interests; both advocate "limited government", believing that government is just a "necessary evil" and that government power must be limited to a minimum; both advocate "judicial independence", advocate the use of independent judicial power to restrict party power, legislative power and executive power, establish a "constitutional review" and "judicial review" system, and regard constitutionalism as "the non-partisan implementation of the constitution" and "the party under the law"; both advocate "universal suffrage", or advocate combining universal suffrage with party politics (pan-constitutionalists), or advocate combining the right to vote with governance at all levels (social-constitutionalists).

　　From these claims, we can see that China's constitutional democracy thought has inherited its Western legacy and hopes to fundamentally change the political system of socialism with Chinese characteristics. But constitutional democracy theory is essentially a wrong social thought. Its most obvious flaw is that it elevates a "local" political system that originated in Western society to a "universal" model that is superior to all other political systems, and requires China to follow this model. But as we all know, even within the West, different countries have different institutional designs, and there is no "universal" constitutional democracy model at all.

Third, the Westernization conception of universal values. 
Both neoliberalism and constitutional democracy require corresponding cultural concepts to defend them, and universal values ​​play this role. As mentioned above, universal values ​​and historical nihilism complement each other. Let's start with the latter. At the beginning of reform and opening up, taking advantage of the opportunity of correcting "leftism", reflecting on history and emancipating the mind, a nihilistic trend of thought emerged in society that aimed to deny Chinese history and culture. The most typical example is the movie "River Elegy", which defines traditional Chinese civilization as a closed, backward and even failed civilization, and argues that China should actively integrate into the open, enterprising and advanced civilization represented by the West. With the rapid development of online platforms and social media in the 1990s, this trend of thought was further strengthened in the second stage. By packaging itself as an academic, historical nihilism has constructed theories such as "farewell to revolution", "the merits of Western colonization", and "the merits of Western aggression". Westernization conception of universal values has also developed mature techniques such as "re-evaluating history", "fictionalizing history", "parodying history", and "parodying history", such as describing Confucius as a "chivalrous and sentimental saint" and recreating Du Fu as a "juggling scoundrel". (26) Regardless of the theory or technique, the purpose is to disrupt the historical truth and people's historical cognition, thereby hollowing out the foundation of Chinese culture and the cultural basis for the Chinese Communist Party's rule. (27)

　　On the basis of historical nihilism, the theory of universal values ​​promotes Western values. The so-called "universal values" generalize Western freedom, democracy, human rights, and justice into values ​​for all mankind, and believe that China must also be built on these values. The theory of universal values ​​is extremely misleading, because once it succeeds in generalization, not only will Western countries' aggression against developing countries under the guise of "freedom," "democracy," and "human rights" be justified, but the cultural values ​​of developing countries themselves will also be eroded and replaced, thus laying the groundwork for the West's "color revolutions" and "peaceful evolution."
               They Gradually Lost Ground 
Around 2010, due to the serious problems exposed by these trends of thought and the comprehensive strengthening of the Party’s ideological work, the above social trends of thought gradually receded. 
The global financial crisis that broke out in 2008 exposed the seriousness of the problem of neoliberalism, and neoliberalism gradually declined in the West. In China, the global financial crisis made the central leadership have a clearer understanding of neoliberalism and began to severely criticize it as a wrong trend of thought. 
Against this background, neoliberalism gradually lost its voice. Due to the social stability problems caused by the frequent domestic rights protection and protest movements, the "pan-constitutionalists" in the constitutional democracy trend of thought began to be severely criticized after 2008, but it has not disappeared as a trend of thought. 
In 2014, the Fourth Plenary Session of the 18th CPC Central Committee made a decision to comprehensively promote "rule of law", emphasizing the need to adhere to the rule of law, the rule of law, and the construction of a socialist legal system and a country ruled by law with Chinese characteristics. The proposal of "rule of law" by the Party, gave the "social constitutionalists" an opportunity to speak out, and the "social constitutionalists" were once active. But it didn't last long. The central management departments' vigilance against constitutional democracy was significantly increased. The voice of the "social constitutionalists" gradually declined, and they began to turn to more practical issues such as constitutional supervision, judicial independence, and supporting legislation. The constitutional democracy trend has since become silent. 
Selected Works on Criticism of Wrong Social Thought Trends Series
At the same time, historical nihilism and universal values ​​had also caused a great social response before 2010, but with the comprehensive strengthening of the party's ideological work since the 18th National Congress, universal values ​​have been severely criticized and gradually withdrawn from the historical stage. In 2015-2016, the Chinese Academy of Social Sciences published the "Selected Works on Criticism of Wrong Social Trends" series, which concentrated on the liquidation of neoliberalism, constitutional democracy, universal values, and historical nihilism.

　　2. The path concept based on local conditions (Early 1990s to around 2010)

In the second stage, a number of social thoughts based on local conditions also emerged, mainly including the traditional old left, the new left, the new authoritarianism, mainland neo-Confucianism, nationalism, and populism. 
Among them, the traditional left mainly appeared in the discussion of the "criterion of truth" at the beginning of reform and opening up and the debate on "socialism or capitalism" in the early 1990s. Class struggle, public ownership and planned economy were its core propositions. (28) 
With the establishment of the direction of socialist market economic reform after Deng Xiaoping's "Southern Tour" in 1992, the voice of the traditional left gradually faded. 
Nationalism and populism were also more prominent in the second stage. The former reflected the public psychology against the background of China's rise as a great power and the intensification of Sino-Western friction; populism reflected the public psychology of social differentiation and the widening of social rifts after reform and opening up. However, these two thoughts were still in the rising stage at that time, and they really became prominent in the third stage. In general, the new left, the new authoritarianism and mainland neo-Confucianism are the three typical thoughts with local orientation in the second stage, reflecting the basic propositions of local endogenous thoughts in economy, politics and culture.

First, the development path concept of the "New Left". 
The New Left was mainly formed in response to social problems caused by the market economy. After the 14th National Congress of the Communist Party of China, market economic reforms were launched in all directions. Not only did individual economy, joint venture economy, foreign-funded economy and other economic elements grow rapidly, but state-owned enterprise reforms were also fully rolled out. A large number of low-efficiency small and medium-sized state-owned enterprises were restructured, and the original "iron rice bowl" of employees was broken. Layoffs became a common phenomenon. The market economy quickly expanded the economic pie, but due to the relatively lagging reform of supporting systems such as distribution, medical care, and social security, the distribution of the pie quickly became unbalanced. Measured by the Gini coefficient, China's Gini coefficient quickly climbed from 0.18 in 1978 to nearly 0.44 in 2003. In just 25 years, a huge gap between the rich and the poor has accumulated. (29) Social problems such as the gap between the rich and the poor stimulated the rise of the New Left.
The core propositions of the New Left
The core propositions of the New Left mainly include: First, it argues that China has abandoned socialism and is moving towards capitalism in its development path. 
For example, some scholars have pointed out that in the last decade of the 20th century, China quickly entered the world capitalist production and trade system in the economic field and became an active part of it. (30) Second, it is critical of the labor-capital relationship under the market economy, believing that labor is losing its socialist nature, workers are reduced to pure labor, capital has gained dominant power, and the relationship between people has degenerated into a naked money relationship. (31) 
Third, it criticizes the social justice and social ethics problems brought about by the market economy, including polarization, the rich are unkind, power corruption, and impetuous personalities, lack of humility, gratitude, and awe. As one scholar pointed out: "The market economy has turned the relationship between people into an impersonal transaction relationship. The relationship between people has become very utilitarian. This is the result of capitalist alienation." (32) 
Fourth, they believe that globalization is essentially capitalist globalization.Third World countries can only be exploited by developed countries in the global market economy. Therefore, China should not join the process of globalization, but "should unite the people of all countries in the world to jointly oppose the globalization advocated by monopoly capital and expose the essence of globalization, which is to promote openness and economic connections in the name of promoting neo-colonialism in disguise and to create conditions for the United States to seek world hegemony." (33)

　　As the opposite of neoliberalism, the New Left confronted neoliberalism on important issues such as socialism and capitalism, government intervention and market regulation, social equity and market efficiency, China-centeredness and globalization, and a sensational "neoliberalism-New Left" debate broke out. (34) Although the New Left saw and tried to correct the problems caused by the development of the market economy, it exaggerated the problematic nature of reform, equating reform with the path of capitalism, and also held a closed and repulsive attitude towards globalization. These positions led the New Left, like its opponents, to deviate seriously from the path of socialism with Chinese characteristics.

Secondly, the development path of neo-authoritarianism. 
Neo-authoritarianism is an opposing trend of thought formed mainly in response to constitutional democracy. Constitutional democracy advocates the transplantation of Western constitutional democratic systems in politics, believing that as long as these systems are established, China will transform into a modern democratic country. However, neo-authoritarianism is based on local history and culture and argues that the transplantation of systems alone will inevitably lead to the result that the southern tangerine will not grow in the north. The "institutional determinism" of constitutional democracy ignores the cultural factors behind the system. Neo-authoritarianism advocates the importance of the influence of local history and culture, and argues that "a post-development country like China must go through an authoritarian stage to move towards democracy." (35) Xiao Gongqin's following statement clearly expresses the core proposition of the neo-authoritarian trend of thought: Only an iron fist can bring about political stability, only political stability can bring about economic development, only economic development can bring about the diversification of social interests, only the diversification of social interests can form a contractual spirit between different interest groups, and only with this contractual spirit can there be democracy. (36)

　　It is not difficult to see that although neo-authoritarianism is positioned as the opposite of constitutional democracy, it shares a common goal with its opponents, but there are differences in the path to this goal. Constitutional democracy advocates copying the Western constitutional democracy system, while neo-authoritarianism is much more pragmatic, advocating the establishment of an enlightened political authority first, and through this authority to achieve economic development, thereby cultivating the middle class and modern political culture. Only when these conditions are met can constitutional democracy be established. If constitutional democracy is mainly inspired by Western experience, neo-authoritarianism is more inspired by the experience of neighboring countries such as South Korea and Singapore. Compared with constitutional democracy, although neo-authoritarianism shows obvious pragmatism, it also has serious problems. For example, in terms of development goals, it ignores the historical choice of the socialist political system with Chinese characteristics and regards Western constitutional democracy as the ultimate destination like its opponents; in terms of reality, it regards China's current political system as "authoritarianism" and ignores the institutional foundation of "people first" and "people's democracy".

The development path of mainland New Confucianism. In terms of culture, in response to the practice of historical nihilism that negates the foundation of Chinese culture and the transplantation of Western culture by the theory of universal values, some intellectuals advocate returning to Chinese tradition and finding the path to a modern country from the resources of Confucian culture. Mainland New Confucianism is the most typical in this regard. "Mainland New Confucianism" is seen as a new development stage after the "Confucianism of Mind and Nature" in the mid-20th century - the "Political Confucianism" stage. 
The rise of "Political Confucianism" is both a response to Western-centric thoughts such as the theory of universal values ​​and a cultural reflection on China's continuous integration into the process of globalization. On the one hand, mainland New Confucianism inherits the traditional Confucian idea of ​​"inner sage and outer king", and on the other hand, it is inspired by the experience of traditional Confucian cultural areas such as Japan and the "Four Asian Tigers". Different from the previous development stages of New Confucianism, mainland New Confucianism has a strong "cultural conservatism" and "political involvement" complex, and has a clear rejection of Western culture and values. At the same time, it actively uses Confucian cultural resources to interpret or transform China. For example, regarding the “East Asian Miracle”, the New Confucians extracted virtues such as diligence, thrift, honesty, and mutual assistance from Confucian ethics to explain it (Confucian capitalism), thereby offsetting the neoliberal explanation; (37) 
Politically, mainland New Confucians actively planned a blueprint for China’s political development, believing that China needed to restore and revitalize Confucianism and build China into a Confucian country with a unified political system. (38) In order to achieve the goal of establishing a “Confucian China”, mainland New Confucians launched all-round activities, advocating to achieve their goals through the “upward route” of Confucianizing the Communist Party of China, the “downward route” of Confucianizing society (39) or the establishment of a “Confucian Special Zone” (40).

The New Left, New Authoritarianism, and New Confucianism had a great social influence in the 1990s and in the early 21st century, but like their opponents, they gradually receded in 2010s. 
For the New Left, with the establishment of the "people-oriented" development strategy and the continuous improvement of the livelihood security system in the early 21st century, China's social equity and other issues have been significantly improved. In this context, the New Left gradually lost its reason to speak. As for the New Authoritarianism, on the one hand, as has been shown in the previous article, with the comprehensive strengthening of ideological work since the 18th National Congress, neoliberalism, constitutional democracy, and universal values ​​have all been criticized as wrong social trends, and the disappearance of opponents has caused the New Authoritarianism to lose its dialogue partner; on the other hand, since the 18th National Congress, the authority of the central government has been significantly strengthened. As a fait accompli, it is redundant to prove its necessity in theory. For mainland New Confucianism, although its emphasis on traditional culture is beneficial, the teachings of Confucius and Mencius are different from Marxism after all. 
Mainland New Confucianism’s action strategy of Confucianizing society and the Communist Party of China had a clear orientation of "using Confucianism to oppose Marxism", "using Confucianism to transform Marxism" and "using Confucianism to weaken Marxism". Its ultimate goal is to replace Marxism with the teachings of Confucius and Mencius and replace the Communist Party of China with the Confucian community. (41) Due to these serious political mistakes, after the 18th National Congress of the Communist Party of China, mainland New Confucianism was severely criticized and its influence quickly faded.

　　Combining the above discussion, we can find that social thoughts in this stage show a trend of obvious differentiation and opposition: neoliberalism and the New Left, constitutional democracy and neo-authoritarianism, universal values ​​and mainland neo-Confucianism are the opposites. They generally reflect two opposing development paths: either advocating to imitate the Western institutional model to develop China, or advocating to develop China based on local realities. As shown in Figure 1, these social thoughts come together to present a "contradictory" theoretical spectrum.
        3. Adjustment and transformation stage: diffuse spectrum (2010-

　　Since around 2010, the international and domestic situation has undergone major changes, and the theoretical spectrum of social thoughts has also been adjusted accordingly. First, internationally, the global financial crisis that lasted for several years led to the decline of neoliberalism, and politically, the rise of Trumpism in the United States led to the rise of a series of new social thoughts; secondly, domestically, since the 18th National Congress of the Communist Party of China (2012), the party's comprehensive strengthening of ideological work has caused many previous social thoughts to leave the stage, and China's rise as a major power has led to the emergence of many new social thoughts. The third stage can be further divided into two small sections: the first five years of transition, and the second five years of finalization.

　　Based on the dynamic monitoring of the attention, activity and influence of social thoughts, and based on the questionnaire survey of hundreds of experts and netizens, the People's Forum Questionnaire Survey Center publishes the most noteworthy "Top Ten Social Thoughts" and research reports every year. Especially after the improvement of the plan in 2015, the survey report has become an important basis for understanding the development of social thoughts. These data and reports are of great reference value for analyzing the main social thoughts in the third stage. The ranking of the main social thoughts since 2010 in the report is shown in the following table (see Table 1).
Unlike the second stage, which mainly focused on a limited number of clearly opposing trends such as neoliberalism, the third stage's spectrum of trends showed obvious "diffusion" characteristics. 
According to the statistics in Table 1, a total of 30 trends have entered the list of major social trends between 2010 and 2020. These 30 social trends can be divided into the following types: 
First, the continuation of the second stage, including neoliberalism, the new left, democratic socialism, constitutional democracy, new authoritarianism, universal values, historical nihilism, mainland neo-Confucianism, and nationalism. 
Most of them have been analyzed in the previous part of this article. Second, new social trends generated based on external (especially American) stimuli, some of which are related to Trumpism, including xenophobia, anti-globalization, trade protectionism, extremism, unilateralism, anti-intellectualism, technocentrism, utilitarianism, feminism, consumerism, and pan-entertainmentism. There are many overlaps in the names of these various trends. For example, there is a great deal of overlap between anti-globalization and trade protectionism, extremism and unilateralism, consumerism and pan-entertainmentism, etc. In general, these trends reflect strong characteristics of economic xenophobia, political unilateralism and cultural individualism.
      The third is the new social trends based on local conditions, including innovative Marxism, ecologism, multilateralism, great power mentality, new nationalism, populism, and racism. "Innovative Marxism" emerged after the 18th CPC National Congress. 
It advocates the innovation of Marxism in all aspects, including guiding ideology, economic system, political system, social system and goals, based on China's national conditions. Therefore, it is regarded as a social trend that is "truly consistent with the CPC Central Committee". (42) "Ecologicalism" mainly appeared after the comprehensive strengthening of ecological civilization construction in 2014. 
"Ecologicalism"  advocates strengthening ecological protection and building a beautiful China. "Multilateralism" and "great power mentality" were clearly reflected during the Sino-US trade war. They advocated handling relations between countries from the perspective of "multilateral reciprocity" and "responsible great power". 
"New nationalism" advocates strengthening national capacity building and improving the ability to manage global risks in a turbulent international context. These five social trends are basically regarded as benign social trends. Compared with these benign trends, populism and racism are two trends that have been significantly strengthened in recent years. Although populism was also reflected in the second stage, it has developed rapidly in the past decade. 
  Since 2016, populism has topped the list of major social trends many times. Populism has strong anti-elite, anti-system and anti-market tendencies, and is obviously grassroots, irrational and militant. Hatred of officials, hatred of the rich and hatred of the police are the three major volcanoes of populism. (43) 
The harm of populism is therefore worthy of vigilance. Racism is related to China's rise. As the number of foreigners working and living in China continues to increase, the public's racist sentiment has gradually increased. Racism is mainly reflected in discrimination and exclusion against foreigners (especially blacks). This was particularly evident in the 2020 netizens' campaign against the "Regulations on Permanent Residence for Foreigners". From the statistics and classifications in the previous article, we can see that compared with the second stage, the theoretical spectrum of the third stage has undergone many changes, including the adjustment of the order of social thoughts, the adjustment of elements, the replacement of subjects, the transformation of nature, etc. Taken together, these changes reflect the overall transformation of the main social thoughts.

First, the ranking changes.
 In the second stage, with the triumphant progress of market economy construction since the reform and opening up, neoliberalism has occupied a dominant position in the social thought pattern, which has not only had a wide impact on ordinary people, but also once affected government decision-making. "The proposition of economic liberalism has become an active force influencing decision-making because it adapts to the urgent needs of the development of the market economy. It even entered the decision-making centers and played an important role in promoting economic system reform." (44) 
Before 2015, neoliberalism still had a great influence, but it has declined since then until it completely withdrew from the list of major social thoughts. The change in the ranking of neoliberalism has led to corresponding adjustments in the ranking of other accompanying thoughts. Since 2010, the New Left, constitutional democracy, universal values, and new authoritarianism have also successively withdrawn from the ranks of major social thoughts. However, compared with these declines, the ranking of some previously less prominent thoughts has been significantly improved, the most important of which are nationalism and populism. Since 2015, they have been in a prominent position on the list almost every year. In addition, the ranking of ecologism and extremism was significantly improved. Especially eco-friendly thought trend, which has been on the list of major social thoughts since 2014.

Second, the adjustment of factors is mainly reflected in the rise of a series of new thoughts, such as anti-intellectualism, pan-entertainmentism, anti-globalization, extremism, unilateralism, technocentrism, great power mentality, innovative Marxism, and xenophobia. They were rarely seen in the first and second stages, or even if they exist, their impact was minimal. Compared with the diversity and differentiation of the second stage, the main social thoughts in the third stage are more fragmented. Not only are they numerous, but they are also "characterized by outstanding individuality, strong targeting, and high concentration in specific areas." (45) 
For example, around technological competition, especially the problem of bottleneck technology, the "technocentrism" trend has emerged; around the Sino-US trade war, the "trade protectionism" trend has emerged; around the rise of China as a great power, the "multilateralism" and "great power mentality" trends have emerged.

Third, the subject changes are mainly reflected in the rise and dominance of new social groups. Most of the subjects of the second stage of social thought are experienced. When they were young, they experienced political movements such as "going to the countryside" and "the Cultural Revolution". After the resumption of the college entrance examination, they became lucky (mostly the old third batch). At the same time, they also experienced major events such as reform and opening up and the disintegration of the socialist camp in Eastern Europe and the Soviet Union. Personal ups and downs make them eager to control their own destiny. 
Therefore, they have ideals, care about politics, and hope to promote social progress. Relatively speaking, but the subjects of the third stage were mainly born during the reform and opening up, especially after 1990. They are a generation that grew up with China's rise, globalization, new media, and the Internet. They have limited experience of harsh political movements and social turmoil, but have an intuitive perception of national prosperity and personal happiness, and are immersed in daily consumption, entertainment life, and the Internet environment. This living environment makes them show obvious personality in knowledge structure, emotional cognition, discourse mode, and action mode, such as the "little pink group", "secondary emotional and cognitive mode", "retail investors' expedition", "fan circle organization" and so on summarized by some scholars. (46)

Fourth, the nature of the change is mainly reflected in the transformation of the themes of social thoughts. 
Unlike the second stage, which mainly focused on the choice of domestic economic, political and cultural paths, the focus of the third stage is obviously fragmented, and it is difficult to attribute them to a specific theme. In addition to some thoughts that continued from the second stage, a series of other new themes have emerged. For example, consumerism, pan-entertainmentism, and feminism in personal lifestyles, unilateralism, multilateralism, and great power mentality in international relations, anti-globalization, trade protectionism, and technocentrism in economic and technological aspects, and nationalism, populism, and anti-intellectualism in group psychology. 
In general, in the third stage especially since the 18th National Congress of the Communist Party of China in 2012, the "development path" is no longer a topic of debate, and personal lifestyles, China's international status, and specific social issues in development have become more and more the focus of attention.

　　Therefore, the characteristics of the main social thoughts in the third stage can be summarized as follows: the number of thoughts has changed from a limited number to a high degree of "fragmentation", the pattern of thoughts has changed from opposing each other to a "diffused" situation in which various thoughts have grown and declined in a short period of time, the main body of thoughts has changed from "idealist intellectuals" who grew up in the movement era to "middle-aged and young netizens" who grew up in the era of China's rapid rise, and the topics of thoughts have changed from focusing mainly on "domestic development paths" to various "dispersed" topics. "Diffusion" is the basic portrayal of the spectrum of social thoughts in the third stage.

　　4. The Nature of the Stages of Change in Social Thought

What essential issues do the above spectrum changes reflect? It must be acknowledged that social thoughts belong to the category of consciousness, but "consciousness is a product of society from the beginning, and as long as people exist, it will remain such a product" (47). 
Therefore, the spectrum changes of social thoughts must be understood from the perspective of social reality. It is undeniable that reform and opening up is a major strategic adjustment in China's national construction. Since the reform and opening up, the emergence of ideological emancipation, the shift of focus from class struggle to economic development, the steady progress of market economy construction, the development of political democratization and the rule of law have all brought huge impacts on people's ideas. Against this background, the emergence of social thoughts reflecting the new reality is inevitable. As some scholars have pointed out, in the context of the end of the "Cultural Revolution", intellectuals who suffered from the movement reflected on the history that had just passed and connected it with the May Fourth Movement, regarding it as the consequence of the incomplete enlightenment. This idea was not very strange at the time. (48) 
This explanation provides a footnote for the rise of the New Enlightenment. When the market economy was established as the direction of reform in the early 1990s, neoliberalism received a strong stimulus, and other thoughts were formed around the gains and losses of the market economy and neoliberalism, thus shaping the second stage of the "opposing" thought spectrum. Since the 18th National Congress of the Communist Party of China in 2012, the "development path" has changed from a controversial topic in the past to a self-confidence theme, which means that many thoughts in the second stage have become outdated, and solving the imbalance and insufficiency of internal development under the background of "becoming stronger" and China's relationship with the world under the background of the rise of a great power has become the focus. In this context, social thoughts reflecting issues such as personal survival, social life, foreign relations, and environmental ecology have emerged in large numbers. In a word, the changes in the spectrum of social thoughts since the reform and opening up reflect the trajectory of social change. Specifically, there are two aspects.
     First, the spectrum of social thoughts shows that Chinese society is moving towards diversification. Social thoughts are associated with social interests, social groups, social classes and other categories. The reason why social thoughts can resonate with society is that they reflect the interests and ideas of specific groups or classes. 
The diversification of social reality has given rise to the diversification of social thoughts, and conversely, the diversification of social thoughts also reflects the diversification of social reality. From this perspective, the spectrum of China's main social thoughts since the reform and opening up shows that China's social structure has undergone a trajectory change from "relatively single" to "relatively diverse" and then to "highly diverse". 
This diversification is reflected in three internally related aspects: interest diversification, class diversification and concept diversification. Among them, interest diversification is the premise of class and concept diversification. Interest diversification provides the driving force for the rise of diversified social thoughts, while class diversification and concept diversification provide social soil and intellectual support for the rise of diversified social thoughts. Since the 21st century, the fact of China's social diversification has received widespread attention and discussion in the academic community, and various explanations have been formed. (49) Social differentiation and pluralism are signs of the transition from tradition to modernity. If a society has only one interest, one class or one concept, this is a pathological manifestation. This point has long been concluded in Durkheim’s discussion on the transformation of modern society. (50) From this perspective, not only is the pluralism of social thoughts a normal phenomenon, but the pluralism of social development is also a trend worth embracing.

Second, there are the issues of discourse competition and ideological leadership brought about by multiple social thoughts. A social thought is a set of discourse systems, and the main appeal of social thoughts is to win "political discourse power." From the previous discussion, it can be seen that the emergence and debate of multiple social thoughts indicate that different social groups are trying to influence the choice of development path and the decision-making of major issues. For example, neoliberalism attempts to influence the process of economic reform with institutional designs such as privatization, liberalization, and marketization, and constitutional democracy attempts to influence the direction of political development with institutional designs such as separation of powers, limited government, judicial independence, and universal suffrage. Social thoughts are not entirely benign and positive. Most social thoughts have problems such as bias and misplacement of the situation, and some social thoughts even hide evil political purposes.
How to deal with diverse social thoughts?
[bookmark: _Hlk181761249]      The question raised is how to deal with diverse social thoughts? The key to dealing with diverse social thoughts lies in "development" and "leading". 
First, many social thought trends can be solved through "development". That is to say, by promoting development and constantly solving major practical problems that mostly concern the people, many social thoughts will naturally lose their basis for existence. 
   Reality shows that since the 18th National Congress of the Communist Party of China (2012), with the introduction of a series of major measures such as clean government construction, poverty alleviation, and people's livelihood protection, some social thoughts of the second stage have withdrawn from the stage of history because they no longer have a reason to exist. But social thoughts will inevitably exist, so "leading" is also the key to dealing with them. 
      Translator: 18th National Congress has elected Xi Jinping as the General Secretary
The core of leading social thoughts is the relationship between "unity and diversity", that is, to solve the relationship between diverse social thoughts and mainstream ideology. (51) 
If there is only the rigid dominance of mainstream ideology and the lack of diverse social thoughts, the world of ideas will be silent; if there are diverse social thoughts and we lack a mainstream ideology, the world of ideas will be chaotic and even endanger political and social stability. Only by constantly absorbing the essence, discarding the dross and criticizing the evil in the interaction with diverse social thoughts can the mainstream ideology become more advanced and scientific and achieve effective guidance of social thoughts.
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